derived from the verb~Qvxaof-lm, which means "to roar", either referring to the animais or to the sea. 5 According to Decourt, this epithet should be articulated with the classic traditions, where Hermes is connected with the world of the animais, and in particular of the domestic ones, since, in myth, Apollo's cattle was stolen by the god and driven from Thessaly to the river Alpheios, near Olympia. Hermes was the protector of the herdsmen and herds, especially in Arcadia. Therefore, Decourt, basing himself on the above argument, maintains that this epithet means "the roaring" god. 6 It is hard to agree with Decourt's view and l think that his statement needs to be checked, in the light of the whole nexus of evidence.
In Homer, et al. literary testimonies, the perfect~É~QVXE of the verb Quxaof-lm,7 which is usually accompanied by the go8wv,8 means "the roaring of the sea, waves, or the river". 9 On the other hand, the verb is used for denoting the death-cry of wounded men, 10 on the analogy of the wild animals'-especially of the buli-roaringY
In Thessaly, a river, called BQUXùlV, is attested by PS.-Dicaearchus in his description of the mount Pelion: "IIotaf-lot ôÈ ôLà to'Ü oQouÇ gÉOUOL ôuo, KQaVGLVÔùlV tE xaÀoUf-lEVOÇ xat BQUXùlV' 6 f-lÈv to'Ùç iJJtà tai:ç tO'Ü IIllÀLOU* (YEùlQYOUf-lÉvouç) XELf-lÉVOUÇ OEQÔEUùlV àYQouç, 6 ôÈ JtaQaQQÉùlv f-lÈv tà tiiç IIllÀaLaç aÀGoç, Èx~anùlV ôÈ ELç 8aÀaaaav".12 The name of the river is translated in modern bibliography as "der Knirscher", ("one who grinds his teeth"), and it is pointed that the river is dangerous, as it is shown by the ancient name.
13 BQ'ÛXrov, as a proper, anthroponymie name, is epigraphicaUy attested, indieating "noise". 14 l think that what might demand our attention on the question of the BQ' UX<XÀELOÇ concept are the foUowing elements: the existence of the river BQ'\Jxrov in Thessaly, in the sense of a noisy torrent, because of the rushing waters. The god's epithet, then, being of local character, should be associated with this; the death, grief and chthonian character whieh is composed by the nature of a rivertorrent. The very name of the river, "Brychon", echoes aU the above qualities.
EPIONO
'EQLO'ÛVLOÇI5 and ÈQLo'Ûvnç is an epie epithet applied to Hermes 16 , 7) , l, p, 434, 6 and n, 1. The composition suffix -io-(-ouvwç) was once originated from -i + 0-; it seems to be a transportation of the composition suffix -1-in the inflection 0-, So, one can also understand that the -io-as a composition suffix is partly older than the -0-; therefore, ÈQwuvwÇ -ÈQto(w)voç, as the poetic à8EIJ.tonoç for à8ÉIJ.~otoç or à8ÉIJ.~toç. See E, SCHWYZER, op. cif, (n. 7), l, p, 451. grammarians and lexicographers as "the beneficent".18 The chthonian sense has been attached to the epithet by Aristophanes. 19 Other glosses have attested a simple ward artificially derived from the composed oi\vnç and Oi\VLOÇ.20 The things seem to have been c1arified by K. Latte,21 who has confirmed and precised the earlier interpretation advanced by Bergk on this epithet, as weil as that of Bowra,22 concerning the entries o'Üvov and oi\VEL. So, the original sense of ÈQLO' llVLOÇ should be "the fast runner" and the ward belongs to the ArcadoCypriot "Achaean" elements of the Homeric vocabulary,z3
The epithet ÈQLO' llVLOÇ is also attested epigraphically in the following cases:
2) Curse-inscription (xatéxôEaf.loç), from (post hoc, propter hoc) . The husband asked from the almighty 'EQL01JVLOÇ Hermes to keep him alive so that he can honour his precinct for the whole of his life, 4) Tablet from Syrus. 28
In Thessaly, as it has been said, the earliest evidence for 'EQL01JVLOÇ appears in the inscription from Pharsalus (Phthia) (middle of the 5th c. B,C.). F. Stahlin 29 has maintained that the word 'EQLOVO should be linked with the nQLov 30 and explained as "gravestone" on the analogy of the inscription in Syll,3, 11 b, which was also a funerary stele. Stahlin's interpretation is rejected by Decourt,31 who holds that a similarity in construction between 'EQLOVO and the thematic form nQLov, nQL01J is not possible.
The old view which defined the epithet ÈQL01JVLOÇ as "the beneficent" is advanced by Decourt,3 2 whose main argument lies on the Il, XXIV, where Hermes appears as the guide of Priamus to Achilles, as weil as on a few epigraphical testimonia. 33
A second inscription with the epithet ÈQL01JVLOÇ attributed to Hermes has been attested in Thessaly up to date. It is an epitaph of the physician Dikaios and his wife Philista, as weil as of Eusebia, daughter of Agathokleis and of Kydalima, daughter of Kratidas; it cornes from Atrax (Pelasgiotis), dating to ca 250-200 B,e.
In this inscription has been stated that "(the god) ÈQL01JVLOÇ Hermes leads the dead to the isle of pious, (Le, to the nether world) , along with to the blessed 26 SEG. XL men, as Themis has them settled." (1. 7-8) . Here, Hermes is attended by the goddess Themis, as an earth-deity.34
It emerges from the epigraphical material that the sense of the epithet which lies closest at hand is that of chthonios, in general, which is interwoven with the god's character as psychopompos; 35 in this context the interpretation of the epithet as "fast runner" is the most appropriate. The god, as psychopompos, carries the souls of the dead to the Underworld velY fast. 36 There is evidently an interchangeability in these characteristics of the god, since Hermes chthonios does not himself belong to the realm of the dead but functions only as a mediator, as it is clearly shown in Aesch., Cho. 124 f.
A factor, in my view, which strenghthens the above proposed interpretation of the epithet ÈQLO' ÛVLOÇ, is that the epithet is already placed in the Homeric Hymns and epics in a framework indicative of this function of Hermes; the epithet is coupled with the expressions: n,,-8E aYYE,,-oç wx'Ûç, 80àç ÈSLXEtO aYYE,,-oç, È"-8c.ûv, rcof.tJCàç àvau;aç, rcof.tJCàv orcaooEv, E,,-avvE, XOEtE,,-8wv Etç <' ALOOV X86vLOÇ, ErcEf.tJCEV, nÀ.8E, which shed a clear light on the adjective ÈQLO' ÛVLOÇ, attached to Hermes, and whieh implies similar action by the god.
Thus, the overall impression one gets from the literary evidence is that the commonly accepted interpretation of the Homeric epithet ÈQLO' ÛVLOÇ as "the beneficent" (xaQL06t'llç) does not seem any more persuasive and therefore it has to be re-examined.
The question that arises, however, is what is the underlying qualification of BQVXOE"-ELOÇ and 'EQLOVOÇ. Decourt,37 on this point, does not reach any decisive conclusion, although he persuasively argues that the first appellative with the article functions as an epithet for the second one, which stands without it in this dedieatory inscription. Therefore, he maintains that the word 'EQLOVOÇ should be plausibly considered as the proper name and not as a simple epithet of the divinity38, whose name (Hermes) does not appear.
Be that as it may, it is clear from the preceding approach to the BQVXOE"-ELOÇ and 'EQLOVOÇ that both of them belong to the Homerie tradition, being exponents 
